Muslims tend to inhabit the metropolitan areas of the largest cities, such as Helsinki, Dublin, and Toronto respectively. The project investigated different means by which the state aims at accommodating the needs of Muslim populations and hence paid attention to various modes of minority governance. It also studied how Muslims react to and take part in the governance of Islam in the respective countries. What the articles in this issue demonstrate is that the state is not a unitary whole and neither are Muslims as targets of or collaborators in various state policies. Moreover, even though the individual studies might focus on a particular country, it is obvious that it is not just the national context that needs to be taken into consideration. Both the state policies and the lives of Muslims are very much affected by globalization and transnational networks linking both institutions and individuals. Transnational connectedness may influence ethnic, religious, and national identity construction and related practices in complex ways.3 In the articles that follow, transnational Islam is approached, on the one hand, as an object of governance by Western nation-states4 and, on the other hand, as an organizing social, religious, gendered, and political dimension of the lives of Muslim immigrants.5
In the aftermath of the terrorist attacks of recent years around the world, Islam has very much become associated in the public eye with conflict and with violence; it is seen as a threat to the national security of Western countries.6 Instead of perceiving transnational networks of migrants as a resource, there is an increasing concern for 'unhealthy transnationalism' which entails engagement in country-of-origin issues, dual political loyalties, and the importation of previously existing religious or political conflicts into receiving
